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in the Upanishads, and was subsequently elaborated
and systematised by Sankar Acarya.

Then we have the still subsequent stage now pre-
served in the already quoted Sankhya books, and
then probably already existing in earlier and less
systematised forms, of a view of life in which the
First Cause is expressly rejected, but in which with
that exception the whole soul-theory is still retained
side by side with the tenet of the eternity of matter.
This may be summed up under the convenient
modern term of Dualism, And we have slight
glimpses of very numerous other views (among others
of philosophies allied to what we now understand in
the West by Epicureanism and Materialism).

These modern Western terms, though most useful
as suggestions, never, however, exactly fit the ancient
Eastern modes of thought. And we must never forget
that these really contradictory explanations of the
problem of life, now so carefully differentiated and
kept apart by modern scholars, were not then
mutually exclusive. We have to deal with a state of
society in which, not history, nor science, but pre-
cisely these ultimate questions engaged the ardent
attention and passionate patience of a surprisingly
large number of men, of whom only a very few had
the logical clearness and moral fearlessness to take a
deliberate and exclusive stand. Just as afterwards